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NEWS

Papers for this year's discussion in the Kierkegaard Seminar at the American
Academy of Religion (Boston, Mass, December 5-8) are on the Philosophical
Fragments. Five papers will be discussed. Their authors are: Steven Emmanuel,
David Goicoechea, Abrahim Khan, Brayton Polka, and Fredrick Sontag. The respon-
dents are Dalton Baldwin, Wanda Warren Berry, John Donnelly, George Stengren,
and Ron William Walden. To request copies of papers, kindly submit $8.00 to Dr.
Abrahim H. Khan, Trinity College, University of Toronto, Toronto, Ontarion M5S
1H8, Canada.

Next year's seminar is on Either/Or.

During the Eastern Division Meeting of the APA (December 27-30, 1987) in New
York the theme will be Kierkegaard and Deconstruction. Papers will be given by
John Caputo of Villanova University, Louis Mackey of the University of Texas,
and Mark Taylor of Williams College.

At the Eastern Division Meeting of the APA (December 29, 1986) the Soren
Kierkegaard Society elected the following people as members of the Council:
Merold Westphal, President; John Donnelly, Vice President; Louis Pojman, Secre-
tary-Treasurer; Robert Perkins and Sylvia Walsh members at large.

Call for Papers for 1988: The Kierkegaard Society plans to have meetings at all
three of the APA conventions in 1988. Paper submissions for the Eastern Divi~
sion meeting are invited. They may be on any topic in Kierkegaard scholarship.
The deadline is March 15, 1988. Send three copies of the paper, along with an



abstract, to John Donnelly, Departmént of'Philosophy, University of San Diego,
Alcala Park, San Diego, CA 92110.

The programs for the Pacific Divison and the Central Division are as follows:
Pacific Division APA (Portland, Oregon) March 23-26, 1988
Chair: John Donnelly, University of San Diego

Papers:
1 Edward R. Mooney, Somona State University of California: Getting Isaac Back:

Kierkegaard's Double Movement of Faith.
2 Jane Rubin, University of California, Berkeley: Kierkegaard on Philosophy and

Modern Nihilism.
3 Lyle Anderson, University of San Diego: Equality and Hierarchy in Kierke-

gaard's Concept of Community.

Central Division APA (Cincinnati, Ohio) April 28-30

Chair: John Donnelly, University of San Diego

1 C. Stephen Evans, St. Olaf College: Where There's a Will There's a Way:
Kierkegaard's Theory of Action.
Commentator: Louis Pojman, University of Mississippi

2 Robert Kruschwitz, Georgetown College: Kierkegéard and the Christian Virtue
of Hope: A Reading of Sickness unto Death.
Commentator: +ba

' Call For Papers
The Howard and Edna Hong Kierkegaard Library of St. Olaf College invites inter-
ested philosophers, theologians, and lovers of Kierkegaard in general to send
papers to be considered for a conference on "Kierkegaard as a Religious Thinker."
The conference will be held June 6~8, 1988, on the campus of St. Olaf, in North-
field, Minnesota, about U45 minutes from the Minneapolis-St. Paul airport.

Papers on any aspect of Kierkegaard as a religious thinker are welcome, but a
special invitation is extended to papers dealing with the social or political
dimensions or implications of Kierkegaard's religious thought, and/or papers deal-
ing with what Robert Perkins has called "Kierkegaard's Second Authorship.”

Two of the featured speakers for the conference will be Professor Stephen Crites
of Wesleyan University and Professor Merold Westphal of Fordham University. The
ma jority of the program will be filled through the open call for papers.

Papers should have a reading time of 20 to 30 minutes, and should be sent to Pro-
fessor C. Stephen Evans, Kierkegaard Library, St. Olaf College, Northfield, MN
55057 no later than February 1, 1988. Completed papers are preferred but detailed
abstracts will be considered. If a paper is selected for presentation, the author
agrees to give the Kierkegaard Library the right to publish the essay in a book

should a publisher be willing to publish the conference proceedings.
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Alastair McKinnon has just re-issued, with minor corrections, Gregor Malantschuk's
classic study Kierkegaard's Way to Truth. Students and orders of 10 or more: $3
per copy plus postage. Others: $5 per copy plus postage. Copies may be obtained
from Inter Editions, 3005 Barat Road, Montreal H3Y 2HY4, Canada.

A number of people have contacted me to say that they didn't receive the last
edition of the Kierkegaard Newsletter, #16 (April 1987). I assume that the post
office lost the copies. If you did not receive a copy and would like one, please
write to the editor at the University of Mississippi and we will send you one.

Bob Perkins reports that the International Kierkegaard Commentary on Sickness unto

Death is due out from Mercer University Press any day now.
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REVIEWS
Faith, Knowledge, Action: Essays Presented to Niels Thulstrup on His Sixtieth
Birthday. Ed. George L. Stengren. Copenhagen: C,A. Reitzels, 1984. 263 pp.

by Andrew Burgess, University of New Mexico

Diversity of contents is the hallmark of a Festschrift, and this work is no
exception. The volume consists of a one page biography of Niels Thulstrup and a
list of his publications, and then seventeen articles in three languages (English,
Danish, and German), on figures ranging from to Tertullian to Lukacs. As is appro-
priate to the scholar being honored, however, the majority of the essays focus on
Kierkegaard, and it is that which will be treated here. They will be placed in
three groups: those that address the issue of irrationalism in Kierkegaard, those
that look at the overall structure of his thought or the thought of his contempo-
raries, and specialized studies.

Not surprisingly, the largest group is the first, consisting of essays on proof
and rationality, by Harry Nielsen, Ralph McInerny, John Heywood Thomas, Paulus
Swenson, and Alastair Hannay. Nielsen's essay is a good place to begin, in that he
provides an example of proof that has a genuine Kierkegaardian air. Nielsen fas-
tens on remarks in Either/Or II (pp. 274f, English trans.) in which Judge William
offers "the true proof of the immortality of the soul," to the effect that "I can-
not become ethically conscious without energy. I can therefore never become ethi-
cally conscious without becoming conscious of my eternal nature." He rightly
points out that the "proof," if that is what it is, is something very different
from what is provided by Kant in the Critique of Pure Reason. The Judge's proof,
for example, could only be a proof for himself, never for anyone else. Appropriat-
ely, then, Nielsen declines to take up the proof from an outsider's standpoint,
but concludes instead with a soliloquy, in typical Nielsen fashion, on the inter-
connections between being ethically conscious and becoming aware of one's eternal
nature.

The essays by Ralph McInerny and John Heywood Thomas take up challenges to
Kierkegaard from Thomism and Marxism respectively. McInerny asks the question
whether the Climacus of Philosophical Fragments is a fideist. Starting from the
definition of 'fideist! as "one for whom nothing that can be known counts for or
against what is believed," McInerny has an easy time showing that Climacus is
a fideist (although ambiguities remain, he admits), while Thomas Aquinas is not.
McInerny goes on, however, to point out that Climacus and Aquinas also share the
same position on certain key points, and further that there is no need to iden-



tify Kierkegaard with Climacus. John Heywood Thomas' essay is on the critique of
Kierkegaard by the Marxists philosopher and literary critic Georg Lukacs. While
the main criticisms Lukacs presents are by no means new--irrationalism, individu-
alistic ethies, and aristocratic withdrawal from social engagement, for example--
his analysis is important, and Thomas' reply is a model of sympathetic and
insightful exegesis from which both Marxists and Kierkegaardians can learn.

The two essays by Paulus Svendsen and Alastair Hannay look at the concept of
religion in relationship to Christianity. Svendsen makes the Barthian point that
Christianity can only be classified as a "religion" if it is identified with what
Kierkegaard calls "Christendom." Svendsen's article is much longer than it needs
to be in order to make his argument and includes five pages of quotations from
the Postscript that might better have been omitted. Hannay's essay, on the other
hand, is both ingenious and to the point. After noting that SK's Johannes Clima-
cus is writing to those who profess to be Christians, he asks how Kierkegaard
might write today as "Johannes Mundanus" to an audience that is avowedly worldly-
-that is, agnostic or atheist. This question takes him into reflections about
frameworks and paradigm shifts that will be of special interest to readers of
contemporary analytic philosophy.

The essays of the second group take up two systems of thought--Louis Pojman,
the "stages" framework of Kierkegaard's writings, and Curtis Thompson, the
anthropology of SK's teacher, H. L. Martensen. Pojman builds on the work of
Richard Schacht (in Hegel and After), but modifies Schacht's identification of
nine states and shows their interconnectedness. Compared to the many references
in secondary literature to SK's stages, there has been little written explicitly
on the topic itself, so that Pojman's essay is a welcome addition. While I am not
persuaded that Kierkegaard had such an intricate structure in mind as he wrote,
Pojman's reconstruction is useful in its own right for bringing out relationships
among the pseudonymous works.

Thompson's article on Martensen fills an equally important gap in the litera-
ture. It presents a distinetion in Martensen between three kinds of religious-
ness--religiousness 1, the essential God-relatedness intrinsic to human nature,
shown in art and philosophy; religiousness 2, the existential religious (but
not-Christian) relationship of the human with God; and religiousness 3, the
existential religious (Christian) relationship of a person with God. Martensen
distinguishes between the first and the latter two kinds of religiousness in the
following way: "Art and philosophy present the Idea of God in its objectivity,
but religion is its real subjective existence in the human. In the former I
related myself objectively to the Idea of God (that is, I contemplate the Idea as
it is in-and-for-itself without any relations); in the latter I related myself
sub jectively (that is, I ask about its relation to me)." If this quotation from
Kierkegaard's notes on Martensen's 1838-39 lectures sounds similar to some ideas
in SK's Postscript, that would be a good reason to pay close attention to Marten-
sen, both in his similarities to and differences with SK. For that task Thompson
has provided a helpful start. Indeed, on reading Thompson about Mynster and Mar-
tensen, one is struck by the fact that certain aspects of SK's thought, which
have often been seen as unique to him (such as the stages of life's development),
are really ideas which were in the air at the time and discussed by his contempo-
raries. Perhaps the main effect of packaging Kierkegaard for modern scholarship
will be to transform him into a mildly unconventional mid-nineteenth century
Danish systematic philosopher. How SK would have howled to learn that result!

The third group contains three essays on specialized Kierkegaard topics. In




the last essay of the book Robert Widenmann discusses briefly but penetratingly
SK's teaching about "the moment," over against the background of Plato's teaching
in the Parmenides. An even more specialized study is provided by Wolfietrich von
Kloeden, on the concept of "double-mindedness"™ as found in the first part of
Edifying Discourses in a Different Vein. Interestingly, "double-mindedness" also
turns out to be related to the concept of "the moment." From "the moment" Marie
Mikulova Thulstrup brings the reader to The Moment and other pieces of Kierke-
gaard's final "attack on Christendom." After dismissing harshly most major SK
interpreters on.this subject, from Brandes to Malantschuk, she interprets the
attack as a "corrective" rather than as a new norm.

With its three languages and its technical articles, this book is only for
Kierkegaard specialists, but for them it is essential. Even the articles not
dealing with SK will be of interest, since they are by such authors as Per Lon-
ning, Thor Hall, Frederick Sontag, and George Stengren, who have written about SK
in other places. Although there are few, except perhaps Thulstrup himself, who
would want to read the book through, there will be equally few serious Kierke-
gaard scholars who will not find several essays in this volume that they will
prize. For my own part, since I dislike reading long books, to find a volume with

several insightful essays is to find a treasure.
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Robert C. Roberts. Faith, Reason and History: Rethinking Kierkegaard's Philo-
sophical Fragments. Macon: Mercer University Press, 1986; 145 pp.

by John Donnelly, The University of San Diego

Much as Kierkegaard offered a rational critique of rationalistic, idealistic
systems of thought, so too, mutatis mutandis, Roberts offers us a scholarly
interpretation of Philosophical Fragments while attempting to avoid any pedantic
pitfalls endemic to Kierkegaard scholarship. Roberts describes his study of the
Fragments as a "primitive reading," i.e., a particular individual's reflection on
the text and how it relates to his own existence. Roberts invites us to redupli-
cate the thought-experiment begun in the Fragments.

Roberts is extremely adept at untangling the multiple webs of SK's irony,
indirect communication, Jest, upbuildingness, and assorted dialectical tech-
niques. His book is a paradigm of detailed and insightful reflection. He has
learned well the Kierkegaardian caveat that "success is to the accurate rather
than the swift."

Throughout the book Roberts offers many interesting insights on Jesus! non-
socratic role as teacher, the Paradox of the incarnation, the claims of historic-
ity and the lordship of Jesus, the concept of offense, the role of discipleship,
etc. He adeptly elucidates Climacus' theological grammar, correcting the concep-
tual confusion inherent in various attempts (e.g., Schleiermacher, Bultmann,
Cobb, et. al.) to conflate the sphere of the Socratic teacher with that of Christ
the redeemer. Roberts also nicely captures the dialectical, often poetic nuances
of Climacus: "the thinker who addresses grammatical distortions must combine the
powers of an informed logician, a spiritually qualified depth-psychologist, a
religious 'poet'. Climacus qua therapist is conceptually inoculating any putative
Neo-Hegelian reader against Socratic forms of Christology and assorted demytholo-
gising ailments. In this vein, Roberts warns his reader about the guiles of
existential reinterpretation or historical reconstruction, and casts a skeptical



